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Getty Museum Acquires a Rare, 700-Year-Old Torah

By Jori Finkel
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The Torah, known as the Rothschild Pentateuch, is unusual in that it features extensive illustrations. Photo Credit - Getty Museum

LOS ANGELES — The Getty Museum has long been a destination for fans of illuminated manuscripts, with a trove including Christian prayer books from the Middle Ages. Now it also owns a rare Jewish illuminated manuscript from 1296, known as the Rothschild Pentateuch.
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“This is the most spectacular medieval Hebrew manuscript that’s come to market in over a century — it’s unusual at this late stage in the development of collections to find something like this not already owned by a major museum,” said the Getty Museum’s director, Timothy Potts, who finalized the acquisition last month. “It’s the greatest example of its kind.”


“This is the most spectacular medieval Hebrew manuscript that’s come to market in over a century,” said the Getty’s director, Timothy Potts. Photo Credit - Getty Museum

It also fills in a gap in the Getty holdings, Mr. Potts said: “We have many Christian manuscripts and at least one Quran, and now we have a Hebrew manuscript as well.”


“This is the most spectacular medieval Hebrew manuscript that’s come to market in over a century,” said the Getty’s director, Timothy Potts.CreditGetty Museum

Like a traditional Torah, the manuscript consists of the Five Books of Moses: Genesis, Exodus, Leviticus, Numbers and Deuteronomy. Unlike a traditional Torah, it features extensive illustrations: three full-page paintings, 56 large illuminated text panels, 72 small illuminated text panels and hundreds of marginal images. The visuals feature fantastic beasts and animals as well as more abstract calligraphic flourishes, with a scene of Moses addressing the Israelites added later by the 15th-century scribe-artist Joel ben Simeon.


Mr. Potts said that the text of the Rothschild Pentateuch suggests an English origin, while stylistic elements indicate it was probably made in Germany or France. “Since the Jews were expelled from England in 1290, and the date on this is 1296, the thinking is this was created by or for Jewish émigrés from England,” he said.


Backed by the $7.2 billion endowment of the Getty Trust, which allows it to compete with high-level private collectors across multiple acquisition fields, the Getty Museum acquired the manuscript from private sellers identified as “the heirs of a Frankfurt-based Jewish family.” The family had received the Torah in 1950 as part of an exchange for land with the city. Previously, the university library in Frankfurt held the work — a donation made by the Baroness Adelaide de Rothschild, its most illustrious owner, in the early 1900s.


While the Getty is not disclosing its purchase price, Mr. Potts confirmed that Ronald S. Lauder, the Neue Galerie founder who became a Getty Museum trustee in 2016, and his wife, Jo Carole Lauder, made “a very significant contribution” toward it. The museum’s manuscripts department is organizing a small exhibition to showcase its new acquisition. “Art of Three Faiths: a Torah, a Bible, and a Qur’an” will be on view from Aug. 7 through Feb. 3, 2019.

Reprinted from the July 11, 2018 website of The New York Times. A version of this article appears in print on July 13, 2018, on Page C2 of the New York edition with the headline: Getty Museum Acquires Rare 13th-Century Torah.  

Parshas Eikev
Earning a Living:
The Great Life Test

By Rabbi Bentzion Shafier

Founder of TheShmuz.com
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Rabbi Bentzion Shafier
“Who feeds you manna in the wilderness, which your forefathers knew not, in order to afflict you and in order to test you to do good for you in the end?” – Devarim 8:16


For forty years living in the midbar, the Jewish people ate mon. The Torah explains that one of the reasons that the mon was given to the Klal Yisroel was in order to test them. The Siforno explains the test: “Will you do His will when He gives you your sustenance easily without pain?”


It seems that the Siforno is telling us that the fact that the Jewish nation didn’t have to work was one of the great trials that they faced.  


This Siforno is very difficult to understand. We know that HASHEM metes out many life tests. But where have we seen that not having to struggle is a challenge? How could the fact that it was easy to make a living be a nisayon?  

Moishe and the monopoly game


This question can be answered by focusing on why HASHEM wants man to work? The ox was created to plow, the donkey to haul loads, the beaver to dam streams. But, man was created for a very different purpose. Man was not created to be a beast of burden. So, why does HASHEM want man to work for a living? 


One of the reasons can be best understood with a moshol. Imagine that a man recognizes that his eight-year-old son has difficulty getting along with his peers. The little boy is constantly getting into fights, and in general seems to miss social cues. The school psychologist tells him that his son has social integration issues. He just doesn’t understand the rules of social conduct. 


The father, takes it upon himself to help his little Moishe become a mentsch. As part of the plan, he takes time off from work and invites Moishe and his friends to a play date. There they are on the floor playing Monopoly. 

At a certain point during the game, an ambulance passes, siren blasting, and as all the boys look to the window, the father notices Moishe reach into “the bank” and take out a five hundred dollar bill. The father doesn’t say anything. 

A few moments later, the doorbell rings. Again, all the boys look up, and Moishe meanwhile reaches into the box and takes out two thousand dollars. When this happens again a few moments later, the father asks Moishe to join him in the kitchen. 


 “Moishe,” says the father, “I couldn’t help but notice that some of the money that belongs in the bank somehow ended up in your pocket. Could you explain this to me?”


 “Sure,” Moishe answers. “You see, last night I heard you and Mommy talking about how you need a lot of money. So here, I took this for you!” 


While the sincerity of the little fellow might be touching, he is missing the point. The only reason the father was involved in this activity was to teach him how to be a mentsch. The father doesn’t need the money, and certainly isn’t taking time off of his busy day to earn “Monopoly money.” But Moishe in his naiveté missed the entire point of the exercise. 


This is an apt moshol to man working. HASHEM doesn’t need man to work to earn a living. HASHEM has lots and lots of money. HASHEM created the situation that man has to work to allow him to have to earn his daily bread. Now man is dependent. 

Now man is without, and now man can go through one of the greatest of life’s tests: how will he go about this activity called earning a living? Will he be honest? Will he be ethical? When he has difficulty in earning a living, will he learn to trust in HASHEM, or will he make that ultimate mistake thinking it is the sweat of his brow and the strength of his hand that earns him his bread?   

Man needs needs


This seems to be the answer to the Siforno. The generation of the midbar was on a lofty plain. They had received the Torah from HASHEM and were living in a virtual yeshiva. While the mon took care of their daily needs, it was also as a great social experiment: would they attain the same closeness to HASHEM without having to earn a living? Would they still reach out to HASHEM if they didn’t lack? Would they still come to recognize their dependence upon HASHEM if they didn’t need to struggle to survive? The mon was a test to see if they could reach greatness without the normal life settings – without needs.  


This concept has great relevance in our times when we are seeing tests of faith all around us. And we see many fall. Many fall prey to materialism; many fall prey to the great race to acquire more; and even more fall to the understanding that it is my efforts that earn me my daily bread. One of the results of this fallacious thinking is the questionable ethics that we see being practiced. 

The sad reality is that lying, cheating, and stealing amount not only a lack of morality; it’s a waste of the great opportunity of life. HASHEM doesn’t need our money. HASHEM hand-crafted situations that allow a person to grow — to become a mentch. If he engages in dishonesty in the marketplace, it is ultimately himself that he is robbing because the entire scenario was only created to allow him to become great.

When I stop to understand that HASHEM doesn’t need me to work, but has put me in this very situation to allow me to grow, that changes the way that I deal with the entire concept of working for a living, and greatly impacts the methods I employ in doing so. 

Reprinted from this week’s website on TheShmuz.com This is an excerpt from the Shmuz on the Parsha book.
Utilizing the Lowest Level of Holiness to Prepare For the Coming of Moshiach
From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l

This week we read the Torah portion Eikev, in which Moses relates the blessings the Jewish people can look forward to in the future if they keep G-d's commandments. Since this portion speaks about the future, it is connected with the times of Ikvesa d'Meshicha--the time immediately preceding the Final Redemption.

The word "eikev" can mean "heel," the least sensitive portion of the body. In this instance, Ikvesa d'Meshicha refers to the lowest of all levels in the spiritual history of the Jewish people, a time characterized by a redoubled spiritual darkness, in which all the undesirable omens that our Sages said would precede the Era of the Redemption have taken place.
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But "eikev" can also mean "after" and thus Ikvesa d'Meshicha can refer to the end of the exile. This, too, refers to our generation. For, as the Previous Rebbe said, we have already "polished the buttons"--we are like soldiers of old awaiting inspection, everything is ready, even the brass buttons on our uniforms have been shined. This means that all the service demanded of us has been completed and we are on the threshold of the Redemption.


The two interpretations of the term "Ikvesa d'Meshicha" are interrelated. It is precisely when the Jews have reached the low levels implied by the first interpretation, that the ultimate fulfillment promised by the second interpretation will be realized.

The above discussion is especially appropriate for this Shabbat, the Shabbat on which we bless the month of Elul, a month of stocktaking before the new year. In addition to our regular personal accounting of the past, and in conjunction with this week's Torah portion, we must also focus on the imminence of the Redemption. We must ask ourselves what we are doing to prepare ourselves and the world around us for Moshiach's imminent arrival. And we must ask and demand of G-d, "Until when must we remain in exile?"

Reprinted from the Parshas Eikev 5752/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Empathy
By Rabbi Moshe Meir Weiss
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The goal of becoming a talmid chochom, a Torah scholar, is very different than mastering another category of knowledge.  For example, if you want to become proficient at advanced calculus, all you need is a good teacher, a reasonable head on your shoulders, and sufficient time. 

This is not enough when it comes to Torah.  In the sixth chapter of Pirkei Avos, the Mishna teaches us that one has to utilize forty-eight kinyonin, acquisitions, to fully acquire the Torah. 

The thirty-second of the forty-eight tools needed on the path to Torah greatness is, “Nosei b’ol im chaveiro – To be empathetic concerning the plight of your fellow.”  In other words, in order to properly absorb the holy Torah, one has to actively share in one’s companion’s hardships – and, when possible, take steps to help alleviate the situation.

Empathy is the first quality that the Torah reveals to us about our great leader, Moshe Rabbeinu.  The Torah tells us, when Moshe was a young man living in the luxury of Pharoh’s palace, “Vayetzei el echav vayar b’sivlosom – Moshe went out to his brethren (as they were enslaved in Egypt) and saw their suffering.”  Rashi elaborates, “Nasan einav v’libo lihyos meitzar aleihem – Moshe took pains to notice their suffering and gave heart to suffer with them.”

This trait of empathy has always been the hallmark of our Jewish leaders.  When the late Bobover Rebbe, Reb Shlomeh, zt”l zy”a, was escaping from the Nazis, he came to America by boat.  The ship encountered a storm and everyone was dreadfully seasick.  One of the Rebbe’s disciples managed to get hold of some kosher sucking candies which provided relief from the terrible nausea.  The Rebbe refused to take them, saying that while Jews were killed in the death camps, he would not put a tsikirel, a sweet, in his mouth. 

In a similar vein, Rebbetzin Kotler would not put sugar in her tea or coffee during the years of the Holocaust and Rebbetzin Dessler would not allow her daughter to enjoy a candelabrum in the window of a pawn shop since it represented someone’s pain at having to part with something precious because they were desperate for money.

When one of Rav Pam’s children found a five dollar bill on the street, he came with excitement to his saintly father, “Totty, I learned in Gemora that when you find money in the street without a simon, an identifying feature, you can keep it.” 

Rav Pam took the five dollars and put it on his shelf.  He then gently told his son, “You are correct, but let’s wait a few days before using it because right now the owner is sad about losing it.  Let’s wait till he forgets about it, and then you can enjoy it.” 

When Rav Hutner’s, zt”l, z”ya, plane was hijacked by terrorists, world Jewry moved heaven and earth to effect his rescue.  When he was released, a huge crowd of Jews went to greet him at JFK International Airport. Rav Moshe Feinstein, zt”l, zy”a, was among them.  When Rav Hutner emerged, a band started playing music.  Rav Moshe went over to one of the musicians and quietly told him to stop the band, explaining that as long as there were still Jewish hostages, we should not be playing music.

Similarly, all the occupants of Noach’s Ark abstained from intimacy throughout the Great Flood for, while the world was suffering, one shouldn’t engage in personal enjoyment.  Yosef, and his wife Asnos, also abstained from relations during the years of the terrible famine in Egypt.

The trait of empathy is so vital that Hashem exhibited it Himself to Moshe Rabbeinu.  This is why Hashem appeared to Moshe Rabbeinu in a burning bush. The flaming bush depicted the suffering of the Jewish people and Hashem’s appearing in the burning bush symbolized, “Imo Anochi b’tzara – I (Hashem) am with you (Yisroel) in your distress.” So too, the Torah reveals a vision of the Throne of Glory with a sapphire brick.  The brick was there so that Hashem should always see a vision of a brick and remember the suffering of hundreds of thousands of Jews building six hundred bricks a day in Egypt.

Of course, Hashem doesn’t need reminders.  There is no forgetfulness before His Throne of Glory.  Rather, the vision was for us, that we should learn to have before us our friends’ hardships at all times.  In the merit of heightening our empathetic reply to our friends and relatives, may we be blessed with long life, good health, and everything wonderful! (July 27, 2015)

Reprinted from the June 26, 2015 website of Matzav.com

Rabbi Berel Wein
On Parashat Ekev
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There is a subdued sense of frustration and even disappointment in the words of Moshe as he speaks to the Jewish people throughout this entire book of Dvarim. This sense of frustration is akin to that of a parent speaking to a recalcitrant teenage child who simply does not understand the ramifications of his/her behavior and the reality of the ways of the world.


Since perhaps many if not most of us have been in such a situation in our lifetime, we, as parents, can all empathize and sympathize with Moshe. His main complaint to the Jewish people, if it can be summed up in a vernacular phrase, is that they just don’t get it. By now, after all the miracles that G-d has wrought for them; the granting of the Torah and making them a special people with an exalted purpose, they still seem to cherish being ordinary and not in any way special or unique.


This attitude of theirs will later be summed up in the books of prophecy of Israel in the statement “…that the House of Israel is just the same as all of the other nations of the world.” 

It is this inability of the Jewish people to appreciate its true role and to understand its G-dly mission of eternity that gnaws at Moshe and is reflected, even subliminally, in his words. He feels personally dissatisfied that this central message of Jewish life did not completely register with a large portion of the Jewish community. To him, the message is so clear that it is beyond debate. Nevertheless, he senses that as far as a large portion of the Jewish people is concerned, this is certainly not the case.


This problem has dogged the Jewish community throughout its long and difficult history. In our generation it has pretty much achieved an acute if not even mortal status. If Jews do not feel special, if they do not maintain their internal self- identity and self-worth, then eventually all the forces of assimilation will overwhelm them.


There was a time when Jews could rely ruefully on the hatred and discrimination of the nations of the world to keep them Jewish, so to speak. Although this hatred and discrimination has not disappeared completely, it has abated in much of the Western world. It can no longer be relied upon to keep Jews Jewish.


In our time one must want to be Jewish and be willing to make binding commitments to remain part of the Jewish people. There is no doubt in my mind that even in the eternity of the truth of the words of Moshe, he glimpses the problems in the situation of the Jewish people in our time. I hope that we will somehow be able to alleviate his sense of frustration and disappointment and that he will see within us a generation, especially a younger generation, of Jews who are dedicated and loyal and who in their essence really get it.

Reprinted from the current website of Rabbiwein.com
Thoughts that Count 

For Parashat Eikev
And you shall eat and be sated. (Deut. 8:10)


The Maggid of Mezritch once asked a wealthy man what he eats every day. "Bread and salt, Rebbe, like a poor man," was his reply.


The Maggid rebuked him and told him to eat meat and drink wine every day as wealthy men were accustomed to do. Later, when the Maggid's disciples asked for an explanation, he said: "If a rich man eats meat and drinks wine every day, then he will realize that a poor person needs at least bread and salt. If, however, he eats bread and salt, he will think that his poor neighbor can make do with stones!"

And to serve Him with all your heart (Deut. 11:13)


Rashi explains that this verse refers to the service of the heart, namely prayer. Reb Yisroel of Ruzhin used to take a long time over his prayers; Reb Shalom of Belz would recite his prayers hastily. On this, one of their contemporaries commented that both of them cherished every word of the prayers: the former loved them so much that he could not bring himself to part with them, while the latter--for the same reason--could not restrain his eagerness to make them his. (A Treasury of Chasidic Tales)

And now Israel, what does G-d ask from you but to fear G-d and to follow in all His ways, to love Him and serve Him with all your heart and all your soul. (Deut. 10:12)


The Talmud asks, "Is then reverence such a small matter?" and answers, "For Moses it is a small matter."


Rabbi Shneur Zalman, the first Chabad Rebbe, commented, "The Torah speaks here to every Jew. How is this an answer for everyone? Every Jew, whoever he may be, contains a spark of Moses. This gives every Jew the strength to attain awe of G-d."

Reprinted from the Parshas Eikev 5752/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.
The Little Things That

Aren’t So Little
By Rabbi Eli J. Mansour

 

The  opening  section  of  Parashat  Ekeb  describes  the  prosperity  and good  fortune  that  are  promised  to  Beneh  Yisrael  if  they  obey  Hashem’s commands. However,  the  Sages  inferred  from  the  second  word  in  this Parasha  –  the  word  for  which  it  is  named,  “Ekeb” –  that  these  blessings are earned  by  observing  a  particular  kind  of  Misva.


The  phrase  “Ekeb  Tishme’un” literally  means,  “as  a  result  of  obeying.” But  the  word  “Ekeb”  also  means  “heel,”  and  as  Rashi  comments,  it  is  used here  to  allude  to  those  Misvot  which  people  customarily  “tread  upon  with their  heel.” 

In  other  words,  we  earn  these  blessings  only  if  we  ensure  to  observe the  Misvot  that  are  commonly  ignored  and  overlooked. We  are  not necessarily  deserving  of  these  rewards  for  observing  the  “popular” Misvot, such  as  Shabbat  and  Kashrut,  vitally  important  as  these  Misvot  undoubtedly are. We  earn  these  blessings  only  if  we  are  careful  to  fulfill  the  “unpopular”  Misvot  that  people  tend  to  neglect.
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Rabbi Eli J. Mansour


To  which  Misvot  does  this  refer? Which Misvot  are  the  ones  that  people  “trample”  on? 

I  believe  that  the  Sages  refer  here  to  our  obligations  and  responsibilities  to  our  fellowman,  to  the  simple,  basic  acts  of  consideration  and  concern  for  the  people  around  us.  When  we  read  Tehillim,  or  when  we  attend  a  Torah  class,  we  feel  “holy,”  we  experience  an  uplifting  feeling  that  gives  us  a  deep  sense  of  satisfaction,  knowing  that  we  did  something  important.


Generally,  however,  this  is  not  the  case  with  simple  acts  of  goodness. Extending  a  friendly  greeting  to  a  new  face  in  the  synagogue  does  not  give  us  the  same  “high”  as  an  impassioned  prayer. Offering  a  neighbor  a  lift  to  the  store  does  not  get  us  excited.


And  therefore,  too  often,  otherwise  religiously  observant  people  “trample”  upon  these  Misvot. Since  these  and  similar  simple  acts  of  courtesy  do  not  give  us  a  “holy”  feeling,  we  easily  forget  how  vitally  important  they  are  to  Torah  observance,  and  so  we  neglect  them. 

Of  course,  I  am  not  saying  that  the  prayers,  study  and  ritualistic  elements  of  Torah  life  are  less  important. The  Ten  Commandments  were  written  on  two  equal-sized  tablets,  one  presenting  our  basic  obligations  to  G-d,  and  the  other  our  basic  obligations  to  our  fellowman. Both  are  equally  important,  and  we  must  never  prioritize  one  over  the  other. 


There  is,  however,  a  tendency  among  many  observant  Jews  to  neglect  their  basic  duties  to  their  fellowman,  which  is  due  to  the  tendency  to  associate  “holiness”  and  “spirituality” specifically  with  our  responsibilities  to  Hashem. In  order  to  earn  the  beautiful  blessings  described  here  in  Parashat Ekeb,  we  need  to  ensure  not  to  neglect  these  “little  things,” which  the Torah  reminds  us  are  not  “little”  at  all. 

Rav  Eliyahu  Lopian  (1876-1970)  told  that  he  once  received  a generous  donation  for  his  yeshiva  from  a  man  who  was  not  religiously observant,  but  exuded  genuine  love  and  affection  for  Hachamim. The  Rabbi asked  the  man  why  he  experienced  such  strong  feelings  for  Rabbis,  if  he was  not  even  observant.


The  man  explained  that  when  he  was  a  young  man,  he  had  no interest  whatsoever  in  studying  Torah,  but  his  father  insisted  that  he  travel to  Radin  and  apply  for  admission  to  the  yeshiva  of  the  renowned  Hafetz Haim. The  boy,  reluctantly,  made  the  trip  to  Radin  and  was  tested  by  the great  Sage. Much  to  the  youngster’s  delight,  he  failed  his  exam,  and  was denied  admission  into  the  yeshiva. 


Afterward,  the  boy  told  the  Hafetz  Haim  that  he  had  no  train  home until  the  following  day,  and  thus  he  wanted  to  sleep  over  in  the  yeshiva that  night. The  Hafetz  Haim  replied  that  the  yeshiva  did  not  offer hospitality to  those  who  were  not  students,  but  he  graciously  invited  the boy to  stay  in  his  home. The  boy  felt  very  honored  to  receive  such  an invitation,  and  he  spent  the  night  at  the  Hafetz  Haim’s  home. 

Late  that  night,  the  Hafetz  Haim  walked  into  the  boy’s  room, assuming  he was  asleep. The  boy  heard  the  great  Sage  whisper,  “Oh  my, it’s way  too cold  in  here.” He  promptly  removed  his  overcoat  and  placed  it  on top  of his  guest  to  keep  him  warm  during  the  cold  night. 

 “Even  now,  50  years  later,”  the  man  said  to  Rav  Lopian,  “I  can  still  feel  the  warmth  of  the  Hafetz  Haim’s  coat.”

The  Hafetz  Haim  did  many  very  important  things  in  his  life,  starting with  the  composition  of  seminal  Torah  works,  such  as  the  Mishna  Berura and  his  work  on  the  laws  of  Lashon  Ha’ra. But  what  affected  this  young man  was  not  the  Hafetz  Haim’s  brilliant  scholarship  or  inspirational  prayer, but  rather  the  simple  act  of  giving  him  his  coat  so  he  could  keep  warm.

We  should  certainly  aspire  to  greatness,  but  we  must  never  forget about  “goodness.” The  word  “Ekeb”  reminds  us  that  often  the  most significant  Misvot  we  do  are  the  “little  things,” the  simple  everyday  acts  of courtesy  and  consideration  to  the  people  around  us.
Reprinted from this week’s website of the Edmond J. Safra Synagogue of Brooklyn (NY) where Rabbi Mansour serves as the spiritual leader.
A Quarter Century of “Kids

Speak” by Chaim Walder

By Daniel Keren

(“Kids Speak 10” by Chaim Walder, translated by Aviva Rappaport and illustrated by Devorah Benedict, Feldheim Publishers, 2018, 224 pages)
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Chaim Walder is one of the most popular story writers in the Orthodox Jewish world today. His stories written in Hebrew have been published in a number of languages popular in the Diaspora. And it all began with the original first volume of Kids Speak, a collection of stories based on stories that Rabbi Walder, a fourth-grade rebbe in Eretz Yisroel composed from thoughts of his students.


That first volume became very popular, especially with other kids and in response to Rabbi Walder’s request, many of those original readers began sending him letters recording many of their challenges and how they overcame them. Rabbi Walder would rewrite those letters and subsequent volumes of Kids Speak can be found in almost every religious Jewish home with children today.


In the preface to the new volume 10 of Kids Speak, the author writes:


“I am very moved to publish the book you hold in your hands, the tenth book in the series.


“Everyone now realizes that Kids Speak is not just a series of books but a way of life. To tell. To talk. To express. Not to keep things locked up inside.


“I thank the Creator of the World for allowing me to help children (and adults) convey what weights on their hearts, express their feelings, and share with others what’s going on inside. I believe that this helps them to be calmer, happier, stronger, and better.”


And from the success of Kids Speaks as those original children readers became mature adults, Rabbi Walder began getting updated letters from those readers who communicated to the author their new challenges and solutions to universal problems that have faced Klal Yisroel since the time that Yosef’s brothers sold him as a slave to a passing caravan. And the result was the launch of a related popular series of contemporary Jewish stories we now know as People Speak.


This latest volume (10) in the Kids Speak was originally published in Hebrew this year as “Yeladim Mesaprim al Atzmam.” The newest collection contains 14 insightful stories that will make every reader regardless of his or her age reflect on the importance of improving one’s middos, character traits and how one treats other Jews in a proper Torah manner.


Perhaps one of the most haunting and stunning stories in the new Kids Speak collection is “Wearing the Mask.” The protagonist is a 13-year-old and eighth-grade boy in Hadera named Gadi.  A very popular boy, he went to an amusement park where there was a Mask Artist who could create a mask that looked like the person whose face it was imitating.


Gadi saw at the park a less popular classmate Shauli and he came up with an idea for Purim. Both he and Shauli would get lifelike masks and switch them on Purim Day. The reaction that he got from his supposed “friends” gave Gadi a new insight into the importance of treating others nicely.


Other thoughtful stories in the collection include “My Electric Bike,” “Responsibility,” “The Train of Fear,” “Bike Mystery,” “Groups at War,” “A Bas Mitzvah to Remember,” “The Gift of Patience,” “The Real Winner,:” “Was That an Invitation,” “The Contact Lens,” “The Saddest Birthday Boy,” “The Answers in the Coat Pocket,” and “Being the Real Me.”


This latest volume of Kids Speaks will be a great addition to every Jewish home that will bring pleasure to readers of all ages, including visitors to your home. We can only hope that Rabbi Walder will be granted good health and continue to write additional volumes of both Kids Speak and Peoples Speak for many years to come.


“Kids Speak 10” by Chaim Walder can be found in Jewish bookstores or by contacting the publisher by either calling (800) 237-7149 or click www.feldheim.com
Rav David Lifshitz, zt”l
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Rav David Lifshitz zt"l born 5666 (1906) - died 9 Tamuz 5753 (1993) was known as the "Suvalker Rav," was a important figure in American Jewish life for nearly five decades, as a rosh yeshiva and as president of the Ezras Torah welfare organization from 1976 until his passing. 


He was born in Minsk, but moved to Grodno as a child, where he studied in the Yeshivat Shaar Hatorah of Rav Shimon Shkop z"l. He later transferred to the Mir yeshiva where he studied under Rav Eliezer Yehuda Finkel z"l and Rav Yerucham Levovitz z"l. 


At age 24, Rav David married Zipporah Chava Yoselewitz, daughter of the rabbi of Suvalk. (Students of "The Mir," as the yeshiva was known, generally did not marry at such "young" ages, either because they were too busy studying or due to the lack of suitable girls in those pre-Bais Yaakov days.) 


Two years later, in 1935, Rav David succeeded his father-in-law as rabbi of Suvalk, a title he carried for the rest of his life. Rav David suffered tremendous persecution at the hands of the Gestapo before the Jews were expelled from Suvalk. One-half of Suvalk's 6,000 Jews (including the Lifshitz family) escaped to Lithuania. 


In June 1941, Rav David arrived in San Francisco on a boat that carried several other leading sages. Rav David's first position was in Chicago, but he soon smoved to Yeshivat Rabbenu Yitzchak Elchanan (the rabbinical school of Yeshiva University), where he remained for the rest of his life. 


A small number of Rav David's shmuessen (ethical lectures) were printed posthumously under the title Tehilah Le'David. Several of these relate to the subject of "shalom," such as one from Yom Kippur 1974 when he said: When we say "Shalom aleichem," we are not merely greeting someone; we are blessing him. "Shalom" is a name of G-d, meaning "completeness." 

"Shalom"/"Peace" means that the whole cosmos has achieved a state of completion through uniting to serve G-d. Whereas man was created lacking, it is his job to complete himself... Israel today [one year after the Yom Kippur War] is in a state of truce. There are agreements, but is that peace? Is a cease-fire peace? 
Real shalom can exist only when Hashem's awe is over all His handiwork, united to do His will (paraphrasing the Yom Kippur prayers). Shalom cannot be just the absence of war, because peace is completeness, a name of G-d. (Hamaayan)
Reprinted from the Parashat Ekev 5778 emial of whY I Matter, the parsha sheet of the Young Israel of Midwood (Brooklyn) edited by Yedidye Hirtenfeld.
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